
A Few Observations on 

Matt. 26:47-56 

Mark 14:43-52 

Luke 22:47-53 

John 18:1-11 

 

 

1. Location 

 

Matthew and Mark both place this scene in an olive grove called Gethsemane.  Luke 

refers to this as a “usual” place, the Mount of Olives (22:39).  John says that they went 

“across the Kidron Valley” to “a garden” (18:1). 

 

 All of the scenes occur while Jesus was still speaking or after Jesus had spoken (John). 

 

2. Presentation of Judas 

 

Matthew 26: Judas is described as “one of the twelve” (vs. 47) and then as “the betrayer” 

in verse 48.  His movements seem bold, maybe audacious.  He came to Jesus “at once,” 

greeted Him, and kissed Him (vs. 49).  Jesus refers to Judas as “friend” and offers no 

resistance (vs. 50).  Judas seems to be controlling the rhythm of this exchange.  The 

crowd is described as “with him” but it is from other people (vs. 47). 

 

Mark 14: Again, Judas is “one of the twelve” with a crowd from other people (Mark 

mentions that the crowd comes from the chief priests, scribes, and elders, but Matthew 

drops scribes) (vs. 43).  Again, Judas is called “the betrayer” (vs. 44).  The instructions to 

the crowd in Mark are to “lead Jesus away under guard” (vs. 44).  Matthew’s account 

drops “under guard,” which makes Mark’s instructions sound more forceful.  Again, 

Judas is bold as he goes “at once” and kisses Jesus.  The greeting is dropped in Mark (vs. 

45).    

 

Luke 22: Luke’s Judas is “the one called Judas, one of the twelve.”  This Judas is 

described as “leading” the crowd, not just being with them (vs. 47).  There is no mention 

of the origination of the crowd, so Judas seems to have full responsibility.  However, it is 

harder to say whether Jesus is setting the pace or whether Judas is.  As Judas goes to kiss 

Jesus, Jesus interrupts with a question (vs. 48).  Jesus is not passive in this exchange.  

Judas takes a step forward and Jesus sidesteps in this dance.  

 

John 18: If John sets the scene in a garden to remind readers of the first garden in the 

Bible, then John’s Judas is the snake entering Eden.  This “Judas, who betrayed him” has 

knowledge of the location (vs. 2).  This Judas has “soldiers and police from the chief 

priest and Pharisees,” which is a broader base of power than the Synoptics (vs. 3).  

However, Jesus is the active agent in this exchange.  Jesus steps forward and questions 

the crowd.  Judas is only described as the one who “betrayed him,” but this Judas is 

passive.  This Judas simply stands with the crowd (vs. 5).  Though Judas is described as 

having an impressive force with him, Jesus is in control of the situation. 



 

 

 

3. “Kiss” 

 

Matthew 26: Matthew’s kiss is direct.  Judas told the crowd that the sign for the man to 

arrest was a kiss (vs. 48).  He goes at once, greets Jesus, and kisses Him (vs. 49).  Jesus 

calls Judas “friend” and then tells him to get on with it.  They arrest Jesus immediately 

after (vs. 50). 

 

Mark 14: Mark is also direct.  Very similar to Matthew. 

 

Luke 22: Luke does not explain that the kiss was a sign of betrayal.  Therefore, when 

Jesus stops Judas as he is going for the kiss and asks, “Is it with a kiss that you are 

betraying the Son of Man?” it seems like a logical question for the narrative (vs. 48).  

Luke does not tell us whether or not Judas completes the kiss, but goes straight into the 

swordfight scene with a question from the disciples about proper use of force (vs. 49). 

 

John 18: John has no mention of the kiss.  Judas just stands there with the crowd (vs. 5). 

 

4. Sword and Response 

 

Matthew 26: Matthew’s sword scene occurs immediately after Jesus is arrested.  Neither 

the aggressor nor the victim is named.  Jesus tells the aggressor to “put your sword back 

in its place” (vs. 52).  Then His comments to the aggressor seem to segue nicely into the 

comments toward the crowd about coming “with swords and clubs” (vs. 55). 

 

Mark 14: Mark’s one verse sword scene is feels almost disconnected from the rest of the 

events (vs. 47).  It also occurs after the arrest, but there is no comment made by Jesus 

toward the aggressor.  Jesus does not comment toward the aggressor, but the event itself 

seems to segue nicely into His comments toward the crowd (vs. 48). 

 

Luke 22: Luke’s sword scene occurs after the interrupted “semi-kiss” (vs. 48).  Those 

with Jesus see the writing on the wall.  There is a question about using force (vs. 49), but 

the cutting of the ear precedes the answer (vs. 50).  Interestingly, the movement toward 

aggression here is not isolated to one person, but, instead, is asked in the plural “we.”  

Jesus’ rebuke is sharp and short, followed by the healing of the victim of the violence (vs. 

51).  Luke is the only one to record a healing.  Again, this scene segues into the 

comments toward the crowd.  Luke records that it was the right ear of the victim which 

was cut (vs. 50), which seems like an eyewitness detail. 

 

John 18:  John’s sword scene is immediately after Jesus displays His authority and 

control of the situation (vs. 4-9).  In that moment, Simon Peter is the one who is named as 

the aggressor lashing out at the unfortunate Malchus.  It seems that Peter “had a sword” 

and used it (vs. 10).  Peter is rebuked with a question by Jesus (vs. 11).  The actual arrest 



of Jesus takes place after this scene (vs. 12).  Again, the mention of the “right ear” and 

the naming of Malchus seem like eyewitness details (vs. 10). 

 

In all of the passages, the victim is identified as the slave of the high priest. 

 

5. Presentation of Disciples 

 

Matthew 26:  Judas is “one of the twelve” (vs. 47).  The person with the sword is 

describes as “one of those with Jesus” (vs. 51).  This implies disciple, but does not 

directly mean a disciple was the culprit.  Then Matthew states that “all the disciples 

deserted him and fled” (vs. 56). 

 

Mark 14:  Very similar to Matthew.  Again, the aggressor of the sword incident is not 

directly stated to be a disciple, although that is implied.  However, verse 51 describes a 

“young man” who was also there, but not named as a disciple.  He does not seem to be 

one of the crowd, from the way they treat him.  This would imply that the people on 

“Jesus’ side” may not just be disciples.  The scene might be much more chaotic than even 

twelve people versus a crowd. 

 

Luke 22: Judas is again “one of the twelve” (vs. 47).  “Those who were around” Jesus 

are described as seeing “what was coming” (vs. 49).  Attributing some foresight to the 

“implied disciples” is probably positive, but their action receives rebuke (vs. 51).  Luke 

does not mention the disciples deserting Jesus. 

 

John 18: If we see John’s reference to a garden as an echo of Eden, then the disciples are 

shown as entering a privileged communion for a moment (vs. 1).  Judas is not mentioned 

as one of the twelve in John’s gospel.  The man with the sword, however, is named as 

Peter (vs. 10).  John does not mention the disciples deserting Jesus. 

 

6. Names 

 

Matthew, Mark, and Luke name Jesus and Judas in these passages.  John names Jesus, 

Judas, Peter, and Malchus. 

 

 

7. Interpretation 

 

 

Matthew 26: Matthew’s Jesus is the most verbose.  Although the people around Jesus are 

setting the physical rhythm of the scene, Jesus’ words provide the framework for how the 

scene should be interpreted.  Every movement is to be understood as a fulfillment.  Judas 

moves and Jesus tells him to do what he was there to do (vs. 50).  The swordsman acts 

and Jesus tells him that He has things under control; this is the way it has to be to fulfill 

scripture (vs. 54).  He then sets the actions of the crowd into perspective.  Their actions 

are foolish, but they fulfill scripture (vs. 56).  Matthew does not let us forget that 

everything going on here fulfills scripture.   



 

Mark 14: There is a feeling of chaos in Mark’s account.  There is the confusion of the 

moment.  Jesus is interrupted mid-sentence and then betrayed with a kiss (vs. 43-45).  

They arrest Jesus (vs. 46).  Suddenly a fight breaks out (vs. 47).  Jesus is talking to the 

crowd (vs. 48-49).  The disciples run away (vs. 50).  A young man was following, but 

then he runs off naked into the night (vs. 51-52).  There is fulfillment of the scripture 

there in verse 49, but they are being fulfilled in a swirl of rapid, riotous events.  There are 

these eerie, pithy snapshots of action.  One thing is happening over here and another 

thing is happening over there.  Mark’s account shows that it is no wonder there is not just 

one perspective on these events. 

 

Luke 22: Luke’s placement of this scene on the Mount of Olives is fascinating.  Within 

Luke, the Mount of Olives was the start of the triumphal entry into Jerusalem (19:28-44).  

It was a time of victorious celebration.  That scene seems to echo Zechariah 14:4, which 

is a prediction of the Lord’s feet standing on the Mount of Olives facing Jerusalem.  

Immediately before is a prediction of the destruction of Jerusalem (vs. 2).  I believe Jesus 

was moving in awareness of this prophecy, because, as He heads toward Jerusalem, He 

begins to weep over the coming destruction of Jerusalem (vs. 41-44).  Both Zechariah 

and Luke show a joyful, fearsome scene.  Luke mentions the Mount of Olives here as 

Jesus and His disciples gather for the great battle, which again figures Zechariah’s 

coming of God and “all his holy ones” (vs. 5). 

 The other Old Testament echo is that of David fleeing from his son, Absalom in II 

Samuel 15:30.  It is hard not to see parallels to the Son of David in David’s mournful 

escape as he climbs the Mount of Olives.  In verse 32, David reaches a place where 

people “worshiped God” on the Mount of Olives.  While he is in that place, David meets 

Hushai the Arkite who becomes a traitor.  However, Hushai is a traitor for David.  It 

might be stronger to look at David’s betrayal by one of his own family members that 

caused him to flee. 

 Jesus in Luke’s account is in control both by word and action.  Judas makes the 

move toward Jesus, but Jesus interrupts Judas with a question (vs.48).  Those around 

Jesus seek His authority to act, and are rebuked when they act brashly (vs. 49-50).  Jesus 

rebukes them and then undoes the damage that their violence caused (vs. 51).  Jesus then 

turns to the crowds and interprets their actions for them (vs. 52-53).  Jesus is in control, 

yet the crowd has the impetus for the events.  This is their “hour” (vs. 53).  The Son of 

David has been usurped by their dark designs. 

 

John 18: If John’s reference to a “garden” is to be interpreted as an allusion to Eden, then 

Jesus and his disciples have entered a special communion (vs.1).  Indeed, it says that 

“Jesus often met there with his disciples,” which seems reminiscent of God walking in 

the garden in the evening meeting with Adam and Eve (vs. 2).  However, “the betrayer” 

interrupts paradise (vs. 2).  There is a small army representing all the worldly authorities: 

“soldiers,” “police,” “chief priests and the Pharisees.”   

   It is fascinating, though, that they come “with lanterns and torches and weapons” 

(vs. 3).  The other gospels refer to swords and clubs, but John lists two types of 

luminaries and a general word for the clubs and swords.  The mob came looking for the 

Light of the World, but they were caught in such darkness that they needed more 



flashlights than Billy-clubs.  John is conscious of the use of light and darkness in his 

gospel, so I do not believe this is a random entry.   

 John’s Jesus is untouchable.  The role of Judas is minimized.  Jesus is active; He 

sets the pace.  Jesus has foreknowledge (vs. 4).  Jesus asks the questions (vs. 4, 7) and 

gives the answers (vs. 5, 8).  John lines up all of the enemies of Jesus and then knocks 

them to the ground when Jesus acknowledges His identity (vs. 6).  There is power in the 

words of Jesus that sends all of His enemies sprawling.  

 John is also the only one who names Peter as the swordsman (vs. 10).  Peter plays 

a special role in John’s gospel.  Peter is a dynamic character and this is one piece of his 

story within the redemption story. 


